THE INDIVIDUAL SELF IN THE PHILOSOPHY OF SRI AUROBINDO

the significant possibility of the indwell ingness of the Supreme
Divine 'superiorly' in the individual through a radical surrender
and prayer to Him. The Jivan-mukta ideal is reinforced by the
siddha-ideal, for it is not the jwan-mukta of the Advaita Vedanta
that we arrive at but a more integral realisation of the Divine
Personality in the individual. This is so much the case that the
final movement of the Total Liberation of all individuals, if
indeed that should happen, will be such that the eternal miiilti-
plicity is to remain a multiplicity of perfect unique personalities
of the Divine and would on no account become liquidated in
the Oneness of the Divine on the principle of 'Identity of indis-
cernables' of Leibnitz.

Certain Western philosophers of the pluralistic school have
canvassed the possibility of the ultimate society of such indivi-
duals being a-religious, a-theistic, a-moral and anarchistic. Some
thinkers other than these have beheld the final emergence of a
society to consist of children of God in a Heaven, blissfully
enjoying the governance of God, the father, without being
assailed by the forces of Evil which presumably have been per-
mitted by the Divine to work a purgatory for the religious and
a hell for the rest on Earth. Some theologians have hoped that
after the attainment of salvation abandoning their bodies the
freed souls would enjoy continuously the beatific glory, beauty
and ecstacies of union, even as the eternally freed souls (nitya-
muktas) of the Divine Godhead do. These thinkers envisage a
community characterised by equality as between these freed
souls, by freedom for each soul to manifest itself fully super-
consciomly and by a sense of fullness in stature, communion of
love and deliglit.

Thus whether we have the political Utopia of 'ingenuous
philosophers outside history' or the theological Utopias outside
the temporal sojourn on this refractory planet, the fulfilment
of the Divine consummation of integral all-sided existence is
beyond the possibilities of the soul. In the Philosophy of Sri
Aurobindo, on the other hand, the ideal of human unity is
fashioned in the Superconscient life of each individual who has
ascended and thereby fulfilled the mission set before himself at
the beginning of the creature adventure to realise the divine
pattern of his unique evolution of the Total All in the Divine,
in His eternal multiplicity. The individual indeed becomes a
buddha and a siddha, not in the sense of having attained to a
state of nirvana nor yet in the sense of possessing occult powers,
but in the sense of fulfilling the Divine Eternity, Truth, Delight
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